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SINCE the Editor of THEOLOGY informs me that these books
all deal with reunion, I can only presume that he is right.
None the less, with regard to the first of them it is necessary
to make an act of faith of a somewhat sublime character. It
appears to the ordinary reader to be a book whose object is to
promote and intensify the internal disunion of the Church of
England, being a selection of attacks on the" ritualist " move
ment by various Anglican dignitaries during the past seventy
years. Between its covers we move in the atmosphere of
Ulster on July 12-at least, I fancy I am right as to the date
of the Patronal Festival of that unhappy area. Once again
we see the Orange banners flying, and hear the beating of the
Orange drums. We need not linger on this tale

" Of old, unhappy, far-off things,
And battles long ago."

When, however, we come to deal with the subject of reunion
in the rest of these books, we cannot fail to be impressed with
the obvious fact that the English Church can hardly fulfil the
function which many of her greatest members have longed to
claim for her-the function of serving as the centre for the
reunion of Christendom-until she has achieved that measure of
internal unity which the writers and speakers of the type of
those quoted in Quousque? are so anxious to avert. But it is an
encouraging sign that many Evangelicals are beginning to
realizehowmuch of the traditional worship of Catholic Christen-
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dom is, in fact, in the fullest harmony with the principles of the
New Testament, and not merely the effect of the contact
between the Church and heathenism in the Dark Ages, or the
result of efforts to secure the aggrandizement of the Papacy.
Thus Mr. Cave-Moyle, by upbringing an Evangelical, and Vicar
of St. Paul's, Cheltenham, a town often regarded as the Mecca
of Anglican Protestantism, has come to realize that sacra
mental Christianity, with its proper adjuncts of ceremonial, is,
in fact, the best expression of the Christian faith, and appears
to have led :with him the majority of his congregation. It is
only, of course, a single swallow; but there is a waif word flying
that at any rate in the mission-field there are many Evangelicals
who are tending ill the same direction.

~At the same time, if Anglicanism is to win to a measure of
internal unity, which will enable the English Church to serve
as the focus for the unity of Christendom, it is necessary to be
clear as to the necessary conditions. It certainly will not be
possible to attain it by the old theory of strict adhesion to the
Book of Common Prayer. The attempt might have been
possible in the days of the early Tractarians; but much water
has flowed under the bridges since the time of the condemnation
of Tract 90, and the days when it was possible to suppose that the
Elizabethan compromise could be made to serve as the ideal
combination of Catholicism and Protestantism have perished
with the sailing-ship and the dodo. This is a point which
cannot be too strongly emphasized, as the opposite view is still
strangely prevalent. It is the essence of the Bishop of Chelms
ford's charge to the clergy of his diocese, published under the
title of The Churcb and Her Problems, in which, among much
that is excellent in the way of practical advice, based on wide
parochial experience, there is an attempt to confine the " Anglo
Catholic " movement to the limits of Prayer-Book Catholicism,
which, however well meant, is as much removed from the sphere
of practical politics as the attempts of Conservative politicians
to 'confine the Trade Union movement to purely industrial
questions with no political activities. It would be ungenerous
to press the point, since the author has himself to a certain
extent withdrawn the opinions expressed in his charge in his
speech"to the Church Congress last autumn; but it may serve
as a type of a point of view which is widely held, and yet com
pletely unrelated to existing facts. The attempt to enforce it
by legal action could only succeed by means of a campaign of
persecution which would not merely break the Establishment
to pieces (on which grounds, indeed, it might be welcomed),
but also would leave nothing but a few scattered fragments to
show where the English Church once stood.

II. II 18
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The unity of the English Church can never be secured by an
official campaign on the part of the Episcopate for the enforce
ment of uniformity on the basis of the Prayer-Book. On the
other hand, it is equally certain that it cannot be achieved by
the attempt to establish from the Catholic side an equally rigid
standard, which is to be regarded as the true expression of the
Catholic faith, as tolerable within the limits of Anglicanism,
and to reject with equal hostility anything that either falls
short of this standard or goes beyond it. It is quite certain
that the English Church at the present day is not to be won
over to a modern form of Catholicism by a rigid refusal to co
operate with those who still cling in general to the Evangelical
outlook on the one hand, and those who find the best expression
of their devotional needs in a fairly close approximation to a
good deal of modern Roman practice on the other. The point
is one which cannot be too strongly emphasized. For there is
always a tendency to look for a single uniform standard of
Anglicanism from the Catholic side, whether the standard be
that of the most" advanced " London churches, or that of the
most safe and moderate Tractarians, and then to sit down to
the congenial task of throwing stones' at others, without con
sidering how brittle is the covering that shelters our own heads
from the fury of the elements. It may be possible to secure
the internal unity of the English Church, but it will never be
done so long as that unity is conceivedas implying any approxi
mation to external uniformity, even in matters of considerable
importance. There must, indeed, be an underlying basis of
unity of doctrine if the unity is not to be a pious fraud, and
nothing more; but it will have to be a very wide basis, and
external uniformity must be regarded rather as something
which may in the course of generations be achieved as a final
result of that unity than as a preliminary step to be taken for
the purpose of securing unity.

Naturally, however, it will be objected that in fact there is
no possibility of securing any real unity among Anglicans. It
is easy to write pious generalities,but in fact the division
between" Catholics " and" Evangelicals "is fundamental, and
can only be bridged by unmeaning formulas which will not bear
the test of translation into practice. There is a good deal of
truth in this objection. It is always easy to agree on formulas
until they are put into practice; but the question whether a real
agreement is possible can only be settled when the attempt has
been fairly made. Mr. Cave-Moyle's book is, at any rate, a
token of a tendency among a certain group of Evangelicals to
approximate to the Catholic point of view; while, on the other
side, in English Catholicism at the Present Day, the Archdeacon
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of Cheltenham shows a no less praiseworthy desire for a recon
ciliation. These books are, however, only minor symptoms.
The question can only be solved when the leaders of both parties
really endeavour to find out the practical methods by which the
obvious controversial issues can be solved, and to visualize in
detail the form which a really united English Church would take.

From this point of view it is impossible to exaggerate the
importance attaching to the exposition of the ideals of the
Lambeth Conference set forward in Lambeth and Reunionby the
Bishops of Zanzibar, Peterborough, and Hereford. It is super
fluous to point out the wide divergences of outlook and tradition
which separate the first of the three from the other two; yet,
on the most urgent of all the present problems which divide the
various schools of thought in the English Church, the question
of reunion, the three are able to set out in considerable detail
a picture of the vision of the Lambeth Conference as to the
future organization of the Church if it could be reunited on the
lines laid down by the report, and the methods by which reunion
is to be achieved. The general nature of the scheme is too well
known to need repeating, and the Bishops plead for it with an
eloquence and fervour which it would be impertinence to praise.
Whether their aspirations for the unity of Christendom can be
realized or not is a question which must be considered later;
but their agreement on the explanation of the scheme seems to
indicate the possibility of an equal measure of agreement on
other controversial matters if only both sides are prepared to
meet in the spirit of penitence and humility which. characterized
the Lambeth Conference, and to make a genuine attempt to
find, not a formula of agreement, and still less a basis for uni
formity, but a real unity. That unity will have to cover the
main issues of Christian doctrine; but it need not exclude wide
differences of practice, nor yet "vide differences in matters of
opinion, provided it be recognized that differences of opinion
which do not affect the substance of the faith are matters for
mutual toleration, and not for controversial polemics. And if
three Bishops representing opposite poles of Christianity can
agree on so burning a question as that of the method of achieving
the reunion of Christendom, it should not be impossible to
achieve an equal measure of unity on matters which are still
loaded with the damnosa hereditas of the controversies of the
past four hundred years.

But it is very certain that agreement will not be reached
if the rigorists on either side are allowed to have their way.
In The Body is One, Mr. Moss reveals himself as a rigorist of the
extremest type. The book contains a summary of the his
torical processes which have led to the present unhappy divisions
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of Christendom, which is beyond praise for its accuracy and
impartiality, and also for its brevity and clearness. But it is
unfortunate that Mr. Moss has also included his views as to
the present possibilities of reunion, which reveal a complete
failure to grasp the facts of the situation of the present, or the
methods by which it may be ended. It is, for instance, no use
to condemn the Holy Roman Church for heresy on the ground
that it is possible to find an isolated text in St. Paul which
seemsto contradict the doctrine of the Immaculate Conception,
nor to mention the fact that many Roman theologians have
rejected the doctrine without recognizing that they all believed
in the sinlessnessof the Mother of God. (Incidentally Mr. Moss
states that the doctrine is "that our Lord's Blessed Mother
was endowed from the first moment of her existence with the
special grace which is given to us at Baptism, so that she was
entirely without sin, original or actual." It would seem that
Mr. Moss either supposes that Our Lady could have been guilty
at her Conception of actual sin, or else that the grace given to
each of us at Baptism frees us throughout our lives from actual
sin.) He is ready to welcome reunion with the Eastern Church,
but shows no sign of realizing how far the willingness of the
Orthodox Church to negotiate on the matter is based on con
ditions of political expediency. He rightly opposes schemes
for intercommunion with Nonconformist bodies, but makes the
extraordinarily unfortunate suggestion that in a reunited
Church it might be possible for the Nonconformist Communion
Service to survive as simply" a memorial feast of bread and
wine, not in the least a rival to the Eucharist at the parish
church." Such views, in fact, belong to the days of the first
Tractarians, and show no trace of understanding the realities
of the present. If reunion with the rest of Christendom is to
be achieved, it will only come by recognizing that for many
generations there will be a continuance of many societies, agreed
on the barest essentials and in communion with one another,
but retaining in general a completely independent organization
and completely independent forms of worship except for the
barest minimum as regards the form and matter of the Sacra
ments. Some restatement of certain Roman doctrines will be
necessary, or, at least, it will have to be recognized that their
acceptance cannot be made binding on all communities of
Christians; but to ask for formal repudiation of doctrines held
by all Roman Catholics is, humanly speaking, to refuse to
consider the possibility of reunion with the Holy See.

It cannot be said that the prospects of such a reunion are
favourable. It is unlikely that the Roman Church will hear
of it on these terms, in spite of the fact that the three Bishops

sins."
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are willing to recognize the Pope's claim to the primacy of
Christendom already granted by eecumenical decree. The
Eastern Church may be more ready to do so, but it is to be
feared that the recent trend of political events in the near East
will have an unfavourable effect on the attitude of that body.
Nor is there any indication as yet that the Nonconformist
societies are willing to submit to any form of ordination
which will enable Anglicans to recognize their orders as possess
ing an undisputed validity. The daily Press recently has con
tained at least one unfavourable expression of opinion, and
another is to be found in Dr. Garvie's book, The Holy Oatholic
Church, from the Congregational point of view. Dr. Garvie
will admit of no basis for the teaching of the Church but that
of Scripture; and he never seems to realize that his own account
of the organization of the primitive Church as implied in the
New Testament, however scholarly it may be, is entirely con
tradictory to the views of scholars no less eminent than himself.
He sees no need for any system of orders other than that of the
Congregational body; and though this need not be an insuper
able obstacle, it is to be feared that he will not even consider the
possibility of undergoing any further form of ordination to
satisfy the consciences of others. If so-but it is to be noted
that his book seems to have been written before the report of
the Lambeth Conference was issued-there seems no prospect
of an early peace, assuming that his view is upheld by the main
body of English Nonconformists.

None the less, even though for the present the appeal of the
Lambeth Conference may remain unanswered, its work need
not have been wasted. For it has revealed the fact that on a
matter in the highest degree controversial it is possible for
Anglicans of the most opposed tendencies to find a genuine
basis of agreement. Whether that single swallow will mark:
the beginning of the summer of the English Church remains to
be seen. There are many things against it. On the one side
there are the hotheads who seek for external unity with the
Nonconformists at any price, and are anxious to force on inter
communion 011 terms which can only end in the secession of the
Catholic party from the Anglican system. On the other side
there are, not the so-calledextremists, whoseimitation of Roman
practices has made them the bete noire of official Anglicanism,
but the rigorists, who insist on the acceptance of the principles
of the early Tractarians as the sole test of orthodoxy in the
Christian faith as held by the English Church. There is, how
ever, a large body of opinion, both among Catholics and Evan
gelicals,which is ready for a genuine attempt at reconciliation.
Such an attempt might, indeed, break down; but it could be
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made. If, however, it is to succeed, it is essential that three
conditions of success should be held in view from the outset.
The first and most important is the recognition of the fact that
even in the English Church it is useless to begin by seeking for
uniformity of liturgical practice. There must, indeed, be definite
limitations, but those limitations must be left as wideas possible.
In the next place, theological controversy must be relegated to
its proper place, which is the study and the schools,and excluded
from the pulpits. It will be inevitable that for many years
different Anglican Churches should differ in a wide measure as
to their positive teaching, and that the balance of the faith as
presented in such Churches should display a very considerable
measure of variety. Here, again, there must be limits; but
they must be as wide as possible, and they must be regarded as
legitimate differences, not as subjects for pulpit polemics. And,
finally, there must be a genuine attempt carried on slowly but
surely to find a full basis of unity as between the theologians of
both sides. And if this is to be secured it will be necessary for
both sides to realize the necessity of a very wide revision of the
traditional terminology of theological discussion. This is a
point of the first importance. For theological language should
aim at expressing the psychological content of those facts which
underlie the religious experiences which constitute Christianity.
For instance, our definition of the Real Presence should be a
statement of what we believe the Blessed Sacrament to be in
its relation to our own religious lives as Christians, not a deduc
tion from certain metaphysical presuppositions or an expression
of our hostility to certain devotional beliefs and practices.
Whether there is in the Anglican Church at the moment enough
courage and enough theological ability to make the attempt
and to bring it to a successful conclusion, in the face of the
inevitable opposition of the traditionalists on either side, it
would be presumptuous to prophesy. But a very heavy
responsibility will rest 011 those who dare not make the venture.

WILFRED L. !(NOX.




